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Professor James Cameron: 












of	personal	 formation	by	a	great	 teacher-supervisor	 from	a	grateful	
former	 doctoral	 student	 (Bruce	 Gordon),	 another	 is	 an	 account	 of	
Humanism	and	Reformation	by	the	honorand’s	son	(Euan	Cameron)	
whose	 own	 professorial	 interests	 nicely	 dovetail	 with	 those	 of	 his	
father,	 and	another	 is	a	 full	 account	of	 the	afterlife	of	 the	Negative	
or	King’s	Confession	of	1581,	by	a	pupil	and	now	senior	colleague	






Unlike	 the	 others	 who	 spoke	 at	 our	 symposium	 in	 honour	 of	
Professor	Cameron,	 I	first	 came	 to	know	him	 through	his	writings:	
it	was	the	‘print	version’	I	first	appreciated.	During	my	early	days	of	
teaching	Scottish	church	history,	circa	2004,	and	glad	to	be	keeping	
the	 tradition	 of	 teaching	 that	 subject	 alive,	 yet	 needing	 something	
T
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incisive	 and	 insightful	 to	give	 a	balanced	 account	of	 the	 life,	work	
and	 significance	of	 some	prominent	Covenanter	or	 two,	 I	 stumbled	
upon	“The	Piety	of	Samuel	Rutherford”	by	James	K.	Cameron.	This	
told	me	 among	 other	 things	 that	 even	 among	 the	Covenanters	 one	
could	detect	 the	hum	of	 the	 twin	engines	of	Gospel	and	learning	in	
the	 service	of	humanity.	As	one	who	was	 already	 familiar	with	 the	
doggerel	certainties	of	Rutherford’s	epitaph	in	St	Andrews	Cathedral	















Church]	 and	 he	 showed	 me	 the	 majesty	 of	 God.	After	 him	




for	 all	 to	 see	 in	 his	 fine	 edition	 of	 their	 letters2	 that	 they	were	 not	
simply	Erasmian	or	 ‘Knoxian’:	 they	were	 both.	These	 two	 epithets	
should	not	be	viewed	in	opposition,	as	some	unfortunate	retrojection	
of	 the	 critical/fundamentalist	 alternative.	 Even	 the	 fiery	 diary	 of	
James	Melville	speaks	of	Knox	himself	returning	to	wrestle	with	the	
book	 that	had	helped	 to	seal	his	own	conversion,	Balnaves’	 treatise	
on	justification,3	at	the	end	of	his	life,	as	though	coming	back	to	the	
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hand.	 Again	 I	 found	 measured	 judgement:	 this	 was	 not	 Christian	
socialism	 or	 the	 democratic	manifesto;	 the	 continuity	 of	Knox	 and	
Melville’s	polity.	Then	there	was	a	suggestive	article	on	the	Cologne	





on	 the	 Reformation:	 Christian	 truth	 was	 no	 either/or,	 nor	 a	 bland	
common	denominator,	but	truth	in	all	its	splendour.	As	he	noted	about	
Howie’s	 Letter	 XI,	De reconciliatione Hominis cum Deo,7	 a	 work	
in	which	 ‘Howie’s	 debt	 to	Olevianus	 and	his	Covenant	 theology	 is	









Reading	 the	 correspondence	 of	 these	 two	 is	 a	 delight,	 not	 least	 in	
seeing	how	from	a	common	starting	point	they	came	to	very	different	
conclusions	about	the	respective	merits	of	Episcopal	and	Presbyterian	
church	 government.	 One	 senses	 how	 theology	 and	 learning	 could	
ground	 a	 culture.	 Also,	 the	 range	 of	 correspondents	 and	 others	
mentioned	 in	passing	 in	 the	 letters	make	one	 realize	how	esteemed	
Scottish	 theology	was,	how	internationally	connected,	 the	standards	
of	its	Latin	raised	by	the	efforts	of	George	Buchanan	and	others	in	the	
previous	 generation.	Through	 enforced	 exile	 or	 career	 opportunism	
the	theologian	exports	to	France	and	then	to	the	Low	Countries	during	









There	 was	 of	 course	 a	 special	 place	 in	 Professor	 Cameron’s	
affections	 for	 St	Andrews.	 “The	Refoundation	 of	 the	University	 in	
1579”11	 is	 another	 example	 of	 his	 ability	 to	 communicate	 pithily	
and	with	verve.	Here	I	 learned	that	 the	‘New	College’	of	St	Mary’s	






student	 numbers	 almost	 immediately	 doubled.	 These	 details	 speak	
volumes	 about	 the	 priorities	 of	 that	 educational	 endeavour	 in	 the	
Scottish	Reformation.
Professor	 Cameron’s	 interests	 extended	 seamlessly	 to	 the 
‘afterlife’ of	the	Reformation.	This	is	not	so	much	the	self-conscious	
‘Nadere Reformatie’	of	the	Dutch,	nor	the	‘Long	British	Reformation’	







who	 quietly	 succeeded	 where	 the	 figurehead	 was	 cut	 down.	 One	
could	 speak	 of	 a	Melvillian	 rise	 (1580s)	 and	 fall	 (mid-1590s).	The	
new	method	of	Ramism	mattered	for	preaching,	but,	as	Steven	Reid	
has	 argued,12	 one	 did	 not	 escape	Aristotle	 however	 humanist	 one’s	
educational	 formation.	Aristotle	 as	 read	 in	 the	 Renaissance	 helped	
people	 be	 better	 scholars	 of	 Greek	 among	 other	 things.	 Calvinism	










The	 occasion	 on	 which	 I	 at	 last	 first	 met	 Professor	 Cameron	
was	 in	 early	 2005	 when	 as	 library	 representative	 for	 Divinity	 I	
took	 delivery	 of	 his	 generous	 gift	 of	 volumes	 of	 the	Theologische 
Realenzyklopädie13	 for	 St	Mary’s	College	Library,	 in	 easy	 reach	 of	

























of	 in-service	 training	 (or,	 to	 put	 it	 more	 theologically,	 ‘prophecy’)	













on	 presbyteries’.15	 The	 upshot	 of	 that	 was	 that	 with	 theologically	
untrained	people	making	up	a	large	part	of	any	Presbytery,	practical	














Yet	 what	 might	 Reformation	 history	 as	 covering	 an	 era	 which	
seems	to	many	to	be	the	epilogue	to	the	Middle	Ages	rather	than	the	
start	of	the	modern	world	(which	seems	to	have	come	only	after	the	
seventeenth-century	wars	 of	 religion	 and	 their	 repercussions	 in	 the	
middle	to	later	part	of	that	long	century)	have	to	teach	us?	Why	would	
modern	 society,	 church	 or	 theology	want	 to	 take	 its	 bearings	 from	
that?












with	Quakers	 being	 turned	 against	 free-thinkers	by	 the	heirs	 of	 the	
covenanting	Reformed	is	a	fascinating	one.
Even	 during	 the	 last	 few	 years,	 though	 battling	 with	 physical	
weakness,	 Professor	 Cameron	 while	 writing	 less	 made	 it	 count.	 I	
remember	 him	 telling	me	 after	 a	 chapel	 service	 at	 St	 Salvator’s	 of	
a	 review	 he	 had	 just	 finished	 of	Alec	Ryrie’s	 book	 on	 the	 Scottish	
Reformation.	On	 reading	 it	 I	 saw	praise	where	 praise	was	 due	 and	
this	 encouragement	was	made	 explicit.	The	 criticisms	were	 ‘quiet’,	
supplements	 of	 a	 sort	 of	 ‘but	 also	 remember	 this	…’	nature.	Much	
was	achieved	with	skillful	economy	of	words.	For	example:	‘When	
rebellion	came	it	was	 led	and	 its	outcome	was	determined	not	by	a	
majority	 of	waverers	who	 pursued	 self-interest,	 but	 by	 a	 tenacious	
minority	who	were	ruled	by	their	consciences.’20	Here	he	was	standing	
up	 for	 the	 contribution	 of	 ideas	 and	 doctrine,	 about	 Lutheranism’s	
appeal	 notwithstanding	 factors	 of	 political	 power	 and	 historical	
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The	 name	 of	 James	Cameron	 is	 upheld	 in	 the	University	 of	 St	
Andrews’	Reformation	Studies	Institute,	where	the	‘James	Cameron	
Faculty	 Fellowship’	 is	 given	 each	 year	 to	 a	 visiting	 scholar	 with	













ones	 at	 that,	 as	 well	 as	 an	 attention	 to	 ‘Ciceronian’	 elegance	 and	
clarity	of	writing	style.	Nobody	doubts	that	something	was	gained	for	
History	from	Whig,	Marxist,	Annales	School	and	New	Historicism.	
But	many	of	 the	 things	 that	mattered	to	 the	 theologians	and	literate	
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